
Programme 

Sunday 1 June 

 
Evening Delegates arrive at: Premier Inn, St. David’s Station, Exeter, 

EX4 4BG. Tel: 0871 527 9278 

Monday 2 June 
 

 

0845 

Breakfast available in the hotel.  

If you do not know the location of the IAIS Building, please wait for your escort 
in the foyer of the Premier Inn Hotel at 0845hrs.  

0915 Opening Remarks by Esther D. Reed and Serdar Şengül 

 Session 1: The Practice of Capitalism 
Today’s sessions are intended to examine different meanings of capitalism in 
practice – both historical and contemporary – and to assess whether all forms of 
capitalism are inherently violent. 

0930 Ihsan Eliaçik, The Roots of Capitalism in the Islamic World 

In my presentation I will focus on the historical and political reasons that lead 
the interpretation of Qur’an as a text and Islam as a religion in a capitalistic 
manner. Then I will challenge the capitalistic understanding by referring to the 
Qur’anic Text. My argument is that Qur’an must be interpreted as an anti-
capitalist text. It can be asked whether such an interpretation is imposed from 
outside of the text or the text in itself has such an anti-capitalist content. I will 
support my argument with Qur’anic verses which I broadly analyzed in my 
books, entitled Social Islam and The Writings on Property. 

1100 Tea & Coffee 

1130 Rashid Begg, Islamic Critiques of Capitalism: Saudi Arabia and Turkey 
Max Weber’s quest was to understand the relationship between a particular 
form of capitalism, modern industrial capitalism, and the great religions of the 
world. His writings on Islam are best understood when applied to variant forms 
of Islam around the world today, and the engagement of the ‘ideal type’ 
attitudes of Muslims in these societies and their engagement with modern 
capitalism. This essay discusses Islam and its meeting with modern capitalism 
from an historical-sociological perspective in general and Islam and capitalism 
in Saudi Arabia and Turkey in particular. It critiques the notion of capitalism 
and Islam as a global monolithic phenomenon and argues that Islam in Saudi 
Arabia engages capitalism along different ideological pathways to Islam in 
Turkey: the former being closer to the ideology of Ancient Islam and the latter 
closer to the irrational and traditionalistic variant alluded to by Weber. In both 
cases, engagement with a form of capitalism (modern capitalism) that is alien to 
both groups due to the psycho-social processes of rationalization, engenders 
bureaucratization and Entzauberung (demagification) of the sacred.  

1300 Lunch 

 



  

1400 Timothy J. Gorringe, Principles for a New Economics 

Any economy rests on a view of the human and therefore on an account of 
society. Behind the present arrangements lie some utilitarian and some deeply 
cynical accounts of the human. Amongst others, Keynes challenged these, and 
consistently argued that economics was a form of moral philosophy. If we accept 
that case, Christianity has something to contribute to the discussion. I shall try to 
illustrate that in detail in relation both to macro and micro economics and to the 
understanding of money. 

1515 Tea & Coffee 

1545 Serdar Şengül, Abluted Capitalism: Ali Shariati’s Critique of Capitalism in His Reading 
of Islamic Economy  

Islamic sociologist Ali Shariati is considered one of the leading figures of the 
reconstruction of religious thought in Islam. In the philosophy of history that he 
developed during the 1970s, he classified religions as religions of tawhid (unity) 
and religions of shirk (partnership). According to this new history reading, the 
main struggle throughout the history does not occur between religion and 
secularism or religious people and the seculars, on the contrary it occurs between 
religions of tawhid and of shirk. The issue of the gaining and the distribution of 
the property is central to such a classification of religions. What makes his theory 
important is that he extended his reading of history to the history of Islam. He 
argued that followers of tawhid and of shirk can be find in all religions including 
Islam. According to Shariati, there are two Islams and two Mohammeds — one 
Qur’an but two contradicting interpretations. In my presentation I will examine 
his reading of religion in general and Islam in particular and show his effects in 
the Islamic World.  

1700 Close 

1900 Dinner at Strada Restaurant, Princesshay Square, Bedford Street, Exeter EX1 
1GJ. If you do not know the location of this restaurant, meet in the foyer of the 
Premier Inn Hotel at 1830 from where someone will lead the way.  

 
 
 
 



Tuesday 3 June  
 

 Session 2: Markets, Myths and Consumerism 

Today’s sessions look more closely at market practices and the power(s) of 
consumer culture. 

0900 Brian Brock, Eden and the Myth of Original Markets (via SKYPE) 

The proposal by Adam Smith that the market is a primal human reality has 
arguably been the most influential of the myths offered as a substitute for the 
authoritative story of Eden by the Enlightenment's founding fathers. This essay 
examines how rival primal stories shape agents’ moral stances by directing 
attention, framing conceptual priorities and in situating stated and unstated 
analytical presuppositions by way of engaging with contemporary economic 
discourses. Contemporary scholars have recently emphasized that the root 
metaphor of Adam Smith’s economic theory is original barter. Tracing this 
scholarship, I will show how this basic picture of the human economic agent 
grounds the main features of the emerging global economic order. This vision will, 
however, then be shown to contrast with both the biblical vision of human 
economic activity (Genesis 2), medieval and reformation theological 
appropriations of this vision, and the political and economic institutions that pre-
modern Christendom developed to express their belief in a human responsibility 
to serve the divine feeding of the human race. I will conclude by suggesting why 
the transition from Christendom to modern global capitalism demands a deeper 
than usual theological analysis of phenomena we usually refer to under the heading 
of globalization, calling for reformulations of basic Christian and non-Christian 
presumptions about economic practice and ethics. 

1030 Tea & Coffee  

1100 Matthias Varul, Consumerism as Folk Religion? 

I will argue that consumerism can be understood as a contemporary folk religion 
as it shares a number of traits with most religions, and focus on two themes: 
transcendence and the dynamics of probation. Consumerism is at the heart of 
what Luckmann called “invisible religion”, i.e. the non-institutionalised and non-
traditional cultural ways of dealing with the problems posed by the temporally and 
spatially transcendent nature of human existence. Modern consumerism is 
distinguished from traditional forms of consumption not so much by its 
materialism, but by the emphasis on the imagination, the way it instils dreamlike 
ideas of alternative realities beyond our immediate routines. I will argue that, 
combined, these traits justify the notion that consumerism is the folk-religious 
bedrock on which rests what Émile Durkheim has called the “cult of the 
individual” - the secular religion in which “man is simultaneously worshipper and 
god”, a civil religions whose “high-church” format is often understood to be the 
discourse of human rights. In relation to religion and capitalism, and religious 
anticapitalism respectively, two unexpected points will be made. 1) While posing a 
commercial threat to many forms of traditional and institutionalised religiosity, 
consumer culture also offers an opening for religious currents which emphasise 
individual seeking and celebrate the imaginal aspect of creation; 2) It aligns also 
with the anticapitalist orientations of such currents in that it comes into conflict its 
constraining nature resulting from capitalist inequalities in wealth, opportunity and 
power. 

1230 Lunch  

1330  ‘Roundtable’ to draft possible Guest Editorial for Studies in Christian Ethics  

1500 Conference Close 


